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GRISWOLD


Interview with the Most Reverend Frank Tracy Griswold III, by Clark Groome, for the Episcopal Diocese of Pennsylvania Oral History Project, Philadelphia, Pennsylvania, November 4, 2013. 
CLARK GROOME:   You’re a cradle Episcopalian?

REV. FRANK GRISWOLD:   Yes, I was baptized in my grandmother’s library on the first of January, 1938.

CG:
Wow!

FG:
According to The Book of Common Prayer, and the rector of All Saints, Wynnewood, did the deed.
CG:
Okay.

FG:
It was the introduction to a New Year’s cocktail party.

CG:
[Laughs]

FG:
And in celebration of the event.

CG:
How Main Line!

FG:
In celebration of the event, I was given a gold cigarette box.  Not a Bible, not a prayer book.
CG:
You were, what, three months old?

FG:
Yeah, exactly.  And it commemorated the hundredth anniversary of my great-grandfather’s, I don’t know, birth or death, or something or other!

CG:
Okay, so you ultimately outgrew that—that dress, and went to school.  And if I remember, your time at St. Paul’s School, Concord, New Hampshire, was a big time for you, in terms of how you ended up.  How did you get into—when did you first begin to think about the ministry, and the priesthood?

FG:
Well, it really was St. Paul’s School.  Growing up, except for an occasional Christmas pageant, there was no church, and it had to do with my parents.  My mother as a young girl had been very devout, but her father died of influenza when she was quite young, and she prayed that he would get well, and he didn’t get well.

CG:
And he didn’t.

FG:
And so that was sort of—

CG:
That was not forgotten.

FG:
And my father had once struck the gardener’s son, and my grandmother sent him off to live with Doctor Bell, I think, who was then head of Montgomery School.

CG:
Right.

FG:
And so my father’s sense of clergy was as disciplinarians.  So in any event, St. Paul’s School.  I arrived in the eighth grade, the second form, and you were obliged to go through choir try-outs.  And if you had a passable singing voice, you had to be in the choir for a year.  I had a passable singing voice; I was still a soprano.  I was put in the choir, and this introduced me to the world of liturgy.

CG:
Wow.

FG:
And you know, here are these parts to the service, all with sort of Latin or Greek tag names, and vestments, and all the rest of it.  I mean, it was a whole new world of transcendence, and fascination, and mystery, because I had no previous experience of any of this, except—except for a moment when I was quite small, maybe five years old.  My brother, who was then three, and I, had been taken on a walk by our nurse, down to Christ Church, Ithan, where there was sort of a parking circle where we would stop and have orange juice and graham crackers before being taken back to our house.  And I broke loose from the nurse one afternoon, and rushed toward the red doors, fascinated by whatever this building was, and opened the red doors.  And I remember being struck by gloom and mystery—sort of the light from stained glass, and then all these black and white garments hanging on hooks.  Well of course, they were choir costumes.

CG:
Right.

FG:
So when I got to St. Paul’s, I suddenly realized I’m now wearing what I saw at age five that was so fascinating.  So anyhow, most of the boys were confirmed.  I mean, at that point St. Paul’s School was almost 100 percent Episcopalian.

CG:
Right.

FG:
A few Roman Catholics, a couple of Presbyterians, and mostly Episcopalians.

CG:
That was what was called diversity back in the day.

FG:
Yeah, exactly!  So I skipped confirmation class the first year.  I didn’t want to be confirmed.  I remember going to the Eucharist for the first time.  We had a daily Eucharist at St. Paul’s School, and I went one weekday morning.  And when the priest said—he took it and brake it, and he cracked this way, this crack, I became hysterical.  You know, it was just one of those awful things.  You know, I couldn’t contain myself in this tiny chapel, and a lot of silence.  And I was [makes muffled sound]—I tried to swallow it.  I thought the sound was too dramatic for words.

CG:
You were laughing?

FG:
I was laughing.

CG:
Oh, okay—that kind of hysterical.  Okay.

FG:
Yeah.  Yeah, exactly.  You know, suddenly something struck you, and you realized you were in church, and you can’t—you know, you’re sort of sniffling, and what not.  In any event, I mean, that was my first experience of the Eucharist, as it were.  And then the next year I decide to get confirmed, because no one was getting confirmed in the next year, and I thought, okay, now I’ll get confirmed.  But I skipped all the confirmation classes because I was building sets for a Molière play.  
But the priest who was doing the instruction decided, I guess, that he didn’t want to see me again, so I was duly passed on to the bishop of New Hampshire for confirmation, after which we were all given a little book by that particular priest called In God’s Presence, which was mildly high church.  And it had prayers to say at the beginning of the day, prayers to say at nighttime, prayers of intercession.  It had prayers you could say during the communion service, when the priest was doing other things.  It had a form for making your confession to a priest.  It had things that said, “Here’s where you bow.  Here’s where you make the sign of the cross.  Here’s where you genuflect.”  
And I read this little book, and I thought, well, it makes sense!  So, I decided to do all this stuff.  So I’d be the only boy out of 450 who would be genuflecting in the creed, or whatever, and I felt this incredible sense of rightness.  I knew what to do!  And here were all these infidels doing nothing.
CG:
[Laughs]

FG:
In any event, there were seven priests on the faculty, and they ran the gamut of high [to low]--
CG:
And the headmaster was called the Rector?

FG:
Yeah.

CG:
And he was a clergyman as well?

FG:
At that point he was a layman.

CG:
Layman.  It’s been back and forth, hasn’t it?

FG:
Yeah.  It usually was a lay person, and then a cleric.

CG:
Yeah.  I’m sorry.

FG:
Anyhow, the seven clergy on the staff sort of ran the gamut from low church to high church—very high church.  Well, the high church ones noticed the fervor of Frank Griswold.  So they sent to England for even more advanced devotional books.  They made In God’s Presence look very tame, indeed.  And then, I was sent for spiritual direction to the Cowley Fathers in Boston, at age fifteen.

CG:
This was, what, eighth grade, ninth grade?

FG:
Ninth grade.

CG:
Ninth grade.

FG:
Yeah, mm-hm.  And so I could take the train from Concord, New Hampshire, to Boston, to go see a monk, you know, maybe once or twice a term.  And I learned afterwards that the superior of the Society of St. John the Evangelist—appalled that a child that age would need spiritual direction.  I didn’t know what spiritual direction was, and one of the clergy thought I needed it.  So I was sent off, and fortunately the superior sent me to the most worldly priest in the Society of St. John the Evangelist.  
And I remember my first meeting with him.  The first question was, “Have you ever been to Europe?”  And I said, “Yes, I’ve been to Europe several times.”  So then we talked about Italy.  And that’s just what an overwrought adolescent needed to sort of temper me.  And he would say things—I’d say, “I prepare for my confession to a priest for an hour.”  He said, “Ten minutes is sufficient for you.”  So it’s all sort of trying to reel in some of this sort of extravagant, excessive devotion.  But that certainly related me, then, to the Society of St. John the Evangelist, a relationship that has stayed to this day.  I’m now their Bishop Visitor.  
So, anyhow. [Coughs] So anyhow, I’m at St. Paul’s.  I’m very devout.  After I’m confirmed and what not, my roommate comes back from Sunday afternoon donuts and cider with one of the clerical masters.  He falls on the bed.  He points at me; he laughs.  He says, “Father Z. thinks you should be a priest.”  Or, “Go into the church.”  I think that was the phrase one used then, or into the ministry, or something like that.

CG:
Yeah.

FG:
Anyhow, that was the first thought I’d ever actually had of ordination.

CG:
And the rest, as they say, is history.

FG:
Yeah, exactly.  Sort of the Angel of the Annunciation—in this case, it was a laughing roommate, who thought it was totally bizarre.  Then I was the head acolyte, and that, of course, threw me even more intensely into the life of the chapel.  And I read books, The Ceremonial, and made the clergy do certain things. [Laughs] The Altar Guild called me the Final Word.  “Here comes the Final Word.  Watch out.”
CG:
[Laughs] It’s been that way for a long time!

FG:
Exactly.  So anyhow, then I went on—then I went to Harvard.

CG:
Yeah.  What was your major at Harvard?

FG:
English.

CG:
English.

FG:
English and French.  But—

CG:
So you graduated from Harvard in ’59?

FG:
Yup, graduated from Harvard in ’59.  But during my four years there, because the monastery—

CG:
Was right there?

FG:
It was right near Eliot House, where I was.  I would serve three or four times a week, and Sunday vespers, and got to know the community very, very well.

CG:
Okay.  So after Harvard, you had decided that the ministry, that the priesthood, was something you wanted to do?

FG:
Yes.

CG:
Where did you go to seminary?

FG:
I went to General Seminary for a year.

CG:
In New York City?

FG:
New York City.  And I disliked it.  And part of it had to do with the fact that it seemed to me pretentious, and sort of pseudo-English.  And there were a group of us who had gone to Harvard, Yale, and Princeton, and we formed a kind of informal group.  And part of our reality at General Seminary was Saturday morning, I would give a breakfast.  And we would have croissants and café au lait—very sophisticated.  And I would play some sort of new record, some new release of Kurt Weill, or something or other—I mean, something very recherché, and high toned, and then we would sit there and eat our croissants and drink our café au lait, and listen to Lotte Lenya or someone, you know.

CG:
[Laughs]

FG:
But in order to do this, you had to skip the Saturday Eucharist, because we always had the breakfast at the same time.

CG:
You had your own Eucharist?

FG:
Well yeah, exactly—croissants and café au lait.  Anyhow, at General, I think part of it was—two things.  The history professor, one day in class, said to one of the students who had gone to a state teacher’s college in Louisiana, whose wife was working as a nighttime long-distance operator to help put him through seminary.  The professor said to him, “It is highly unlikely, given your education, that you will ever pass my history course.” 

CG:
Oh, boy!

FG:
And he said this publicly.  And I thought, this is the cruelest, cruelest thing!  I just thought it was awful!

CG:
Well, it was.

FG:
It was awful.  And then—

CG:
What arrogance!

FG:
Yeah.  The other one was, I asked a question in Old Testament, and the professor said, “Mr. Griswold, no lay person will ever ask you that question.”  And he didn’t answer it.  And I thought—I thought, this is impossible.  So, I said to a friend who’d gone to Oxford, and then come to General to do sort of an extra year before being ordained, I said, “I can’t stand this place.”  He said, “Well, go to Oxford.”  So, he wrote to his tutor at Oriel College, Oxford—
CG:
Oriel, spelled like the bird?

FG:
O-R-I-E-L.

CG:
O-R-I-E-L.  Okay, thank you.

FG:
I found myself accepted the next year, as an undergraduate, yet again, at Oxford, but this time reading theology, majoring in theology.

CG:
Right.

FG:
So, I went off to England with another seminarian who felt the same way, who’d gone to Princeton.  So the two of us went off to Oriel College, Oxford, and for the next two years studied theology, in an academic setting, because there was no sort of preaching course, or liturgy course.  It was all pure theology and Bible.  It was very academic, which was—I enjoyed it.  So then I came back.  Oh, before I came back, I got a letter from Thorne Sparkman in Bryn Mawr, where I had—after I was confirmed, you had to, you know, be sent to some—you had to be a member of some parish; you couldn’t be a member of the school.  So by then, my mother had decided that the Church of the Redeemer was where we would go, so anyhow, we were members there.  
And then Thorence [?] Sparkman wrote and said that [coughs] he wanted me to be his assistant.  So I said, “Well, I’m not coming home until—I’m in England, and I’m going to spend the summer traveling.  I’ll be home in the autumn.”  So he managed to—I came back and met the examining chaplains.  It was fairly simple in those days.  And then he arranged to have me squeezed into Jim Leo’s ordination in the priesthood at Christ Church, Pottstown, on the 3rd of December, 1962.  And so Bishop Andrew Yu-Yue Tsu, the bishop of the Burma Road, was the ordaining bishop.  And what we didn’t know that day was that Bishop Tsu had slipped on the ice before getting in his car to drive to Pottstown, and had broken his hip.
CG:
Ouch.

FG:
So he got partway through the liturgy.  He ordained Jim Leo, now, to the priesthood, and me to the diaconate.  And then he said to Jim Leo, “You finish the service.”  I mean, Jim Leo never presided at a Eucharist!  Here was this, in the middle of his own ordination!

CG:
Brand new priest.

FG:
Brand new.  So Bishop Tsu retired to the bishop’s chair, and Jim finished the—the liturgy. [Laughs]

CG:
Amazing.  So then your first job was as the—?

FG:
Junior curate.

CG:
Junior curate?

FG:
Well, there were two assistants.

CG:
Right.

FG:
I think they actually used the term “assistant.”  I liked “curate,” but I called myself a curate.

CG:
Well, back in those days, that’s what people were; they were curates.

FG:
Yeah.  So, on the 1st of January, 1963, I began at the Church of the Redeemer as the junior assistant.

CG:
And you were there until ’65?

FG:
Yes, I think that’s when I went to Yardley.

CG:
Okay.  And it was at that point that you and Miss Wetzel—?

FG:
That’s right.  I mean, Phoebe and Dr. Sparkman’s son’s wife had been at Smith together.

CG:
Okay.

FG:
And so, when the first child, the first Sparkman child was produced Phoebe was one of the godmothers.  And I was invited.  It was in the era of private baptisms.

CG:
Right.

FG:
And so I, as the junior curate, was invited to this event.  I remember, and then there was, sort of, cocktails at the rectory afterwards.  And I remember being fascinated by Phoebe, who’d been to Paris her junior year, and what not.

CG:
Right.

FG:
And what not.  She thought I was sort of insufferable.  But what the hell, you know?

CG:
[Laughs]

FG:
She said, “He really had shiny shoes.”  That impressed her, my shiny shoes.  So then the rector’s daughter-in-law decided that we should get together, you know, her friend and—

CG:
So there was matchmaking going on?

FG:
Matchmaking.  So she tried her best, and to a certain degree it worked, until finally Thorne Marvin [?] went to Tulane, where he did his residency.  He’s a physician, and he did his residency at Louisiana, and that allowed Phoebe and me to figure it out, without—

CG:
Without being pushed?

FG:
Without being pushed, exactly.

CG:
So, your first gig as a rector was at Yardley?

FG:
Yardley, yeah, mm-hm.

CG:
How was that?  I mean, tell me a little bit about that.
FG:
Well, it’s fascinating, because I remember Bishop DeWitt had called me, and said, “I put your name in at Yardley.”  And he said, “Quite frankly, it’s a different kind of community.”

CG:
Right.

FG:
“And I would not be surprised if they don’t—you don’t sort of fit them.”

CG:
Right.

FG:
I said, “Fine.”  So anyhow, I went off to the interview. [Laughs] There was a maiden lady, Miss Gladys Harper, who was also secretary of the Pennsylvania Chapter of the WCTU, Women’s—

CG:
Christian Temperance Union, right.

FG:
Yeah, exactly.  And so Miss Harper, whose family had built the parish house, and had been one of the first families of Yardley, was part of the interviewing group.  And she said, “Now, if a missionary came to talk to the young people, and the young people decided to go to a dance instead, what would you do?”  And I said, “Well, I’m sure the dance would be more fun.”  She said, “Hm.”  So then when I left the room, she apparently said, “If that young man comes, I am leaving.” [Laughs] In any event, I went, and she didn’t leave. 

CG:
You probably became quite good friends.

FG:
We did.  I mean, I’m very fond of her.  In fact, I became so fond of her that when she asked me once to conduct a communion service for the Women’s Christian Temperance Union, which would, of course, have involved grape juice, I said okay. [Laughs]

CG:
[Laughs] Okay, so you were there until 1974.

FG:
’74, and—

CG:
When you moved across—go ahead; I’m sorry.

FG:
Yeah, the thing that was important for me at Yardley was it was a much more mixed community than Bryn Mawr.

CG:
Oh, sure.

FG:
It had a number of what I call sort of middle-level professional people who worked in New York, and took the train from Trenton.  Philadelphia was not the city people thought of; they thought of either Trenton or New York.

CG:
Right.  It’s a whole different access than the Main Line.

FG:
Completely different access.  And the owner of the local Esso station and the local plumber were members of the congregation.  There was a sense of old, sort of country types, and some very, you know, aggressive, on the way up types.  It was a very good—we loved it.  And I remember the first Sunday I got in the pulpit.  The Church of the Redeemer must seat about 600, and Yardley seated, at most, 120.  And I got into the pulpit and preached one of my Bryn Mawr sermons, and looked at people.  I could see they were looking, you know, confused, and non-plussed, and all the rest.  And I realized that my preaching style was very much suited to the lights being dimmed, and you know, this whole sort of performance that was sort of part of the sermon at Bryn Mawr.  But here, in this little space, you—you couldn’t be so sort of rhetorical.  And so, I really had to change the way in which I preached, not that it was a question of being simpler, but just more direct and personal.

CG:
And you were in a more intimate setting, too.

FG:
Yeah, exactly, much more intimate setting.  And there, too, I mean, I got involved in—it was the beginning of sort of the trial liturgies, and I found myself on the diocesan Liturgical Commission.  I’m not quite sure how that happened.  Oh, wait.  I know, yes.  Bishop DeWitt—we’d had one of the most tedious Evensongs I had ever experienced at Holy Trinity, Rittenhouse Square … a diocesan service.

CG:
Okay.

FG:
And as we came out, I said to a fellow cleric, “That was about the dreariest service I’ve ever been through.”  At which point, there’s a tap on my shoulder.  I turned; it was Bishop DeWitt, who’d overheard me.  And he said, “Why don’t you plan the next diocesan service?”  

CG:
[Laughs]

FG:
So, the next diocesan service was a Diocesan Convention Eucharist at Valley Forge Military Academy.

CG:
Okay.

FG:
So I found that there’s a kind of side table that really looked like an altar that I could put at the top of the chancel steps, and we wouldn’t have to go near the high altar.  I had a musician in Yardley who played at Chez Odette’s on Saturday night, so he could put together—we had electronic keyboards, and all kinds of things.  And we sang, “And They’ll Know We are Christians by our Love,” which was sort of the big contemporary hymn then.  I made—I had the women at St. Andrews make bright yellow felt stoles with all kinds of colors in them.  And we used the then-trial liturgy, and it was—I mean, no one had ever seen anything like this!  And I think Bishop DeWitt loved it!  And some people were just shocked, and others thought, wow!  
So anyhow, that catapulted me into diocesan liturgy.  After that, I planned all Bishop DeWitt’s services.  And then he was quite low church.  He said to me once [laughs], he said, “You know, I really need a miter.”  So I said, “Okay.”  So I made, out of paper, a series of miters, of sort of different shapes and heights, and then I went into his office with a lot of paper clips.  And we tried various ones, and his secretary was a German—I’ve forgotten her name.  You know, when we thought we had the right one, we called her in to see what she thought.  She laughed at some of them.  “Oh, that looks good.”  So then I thought, well, since Bishop DeWitt is not a traditional person, and he wants one of these traditional hats, it’s not going to look like just any other miter.  
So I went to Cuthbertson’s, which was the ecclesiastical outfitter, and I said, “I want this made in raw silk, off-white raw silk, and I want a turquoise stripe, and then a bit of orange.”  And the snippy young man said, “Those are not liturgical colors.”  And I said, “I know they’re not liturgical colors, but they are the colors I wish.”  He said, “We don’t have fabrics like those.”  I said, “Well then, I will go to Wanamaker’s and buy the fabrics, and then bring them back and you will make the miter the way I want it made.”  So that’s exactly what happened.  And so Bishop DeWitt had his miter, which he kept—I loved it—in a manila envelope.

CG:
Oh! [Laughs]

FG:
It was just wonderful!  You know, I think everyone sort of has their bishop.

CG:
Yeah.

FG:
And I think very much that Bishop DeWitt was sort of my bishop.

CG:
Your bishop.

FG:
My bishop.

CG:
You brought up two things.  We’ll get you to St. Martin’s in a minute.

FG:
Okay.

CG:
But you brought up two very important things:  one, the new prayer book, and two, the Diocese of Pennsylvania at a very active and controversial time.

FG:
Yes, indeed.

CG:
Tell me a little bit about, first, let’s talk about Bob DeWitt.

FG:
Yeah.

CG:
Everybody seemed to like him, but a lot of people didn’t agree with him.

FG:
Yeah.

CG:
I mean, I remember hearing that from Tom Edwards, my rector, that, “Loved Bob DeWitt, but I didn’t agree with him.  All the curates at St. Paul’s did.”

FG:
Yeah.

CG:
Tell me what was going on in the diocese, and how you perceived that then, and looking back on it, how you see it now.

FG:
Well, I think he—he came here to be the coadjutor to Gil Armstrong.

CG:
Right, who died very quickly after he arrived.

FG:
Who died very quickly, and it was also the beginning of the Girard College controversy.
  And so, not that Bishop DeWitt would have had a different opinion, but he found himself suddenly thrown into this very public debate.  And I think he just—he just had this very deep, quiet but firm sense of what was just.  And the reason people liked him was that he was soft-spoken.  You know, he was clear about where he stood, but he wasn’t—he wasn’t dismissive of people who disagreed with him, or contemptuous, or condescending.  It was a very difficult time for him.  I know that he lived across from the Wetzel’s.

CG:
Yup.

FG:
And I mean, the Wetzel’s loved him, and the DeWitt’s would go for dinner, and what not.  And I think—I mean, there would be death threats, and all kinds of really ugly things that they would receive, the DeWitt’s, that I think it was very unnerving for Mrs. DeWitt, Bobbie DeWitt.  It was very upsetting to her.  I remember him—I mean, I feel, I mean, just his tapping me on the shoulder and saying, “Okay, you plan the next liturgy,” or his deciding that I’d been at Bryn Mawr long enough.  I mean, I didn’t—and he just told me that he put my name in, in Yardley.

CG:
Didn’t ask you if you wanted it?

FG:
No.  He just said he’d done it.

CG:
Yeah.

FG:
And I think probably—I felt he was very much sort of a mentor – that he probably thought, you know, Frank Griswold needs a different experience, you know, or he could just be a social rector.

CG:
Right.
FG:
So, I mean, and I felt he trusted me tremendously.  I mean, when he said, “You do what you want,” in terms of the liturgy, and then he simply did what I asked him to do, you know.

CG:
Well, that’s the—that’s what a really good leader is, is they find somebody to do something, and asks them to do it, and then lets them do it.

FG:
Exactly.  No, I really—I was devoted to him.  And he preached beautifully.  I man, he preached simply, but clearly and eloquently.  When we got married, I asked him if he would preach, which he did.  Because I thought, he’s the best.  And it was short.  I mean, within five or six minutes he could say something so simply and so eloquently, and so clearly.  I mean, you just felt, wow!  And very deep—I mean, very, very lovely person.  And so much was going on!  I mean, the whole sort of racial thing was all over the church in a variety of ways.  I think part of it, too, was he suddenly arrived from Detroit, suddenly was the bishop.  And I mean, Philadelphia, in many ways, is quite traditional.  And I have a feeling some people sort of said to themselves, “Well he ought to know better.  He doesn’t know us.  He doesn’t know how we do things here.”  Whereas you had, you know, Hart for a million years, and Armstrong for a long time as well.  So they sort of knew the diocese, and people could sort of anticipate what they might do, or assume that they had sensibilities about this, that, or the other thing.

CG:
But DeWitt was a total stranger?

FG:
A total stranger, yeah.

CG:
And the diocese thought that it was a stranger to him, too?

FG:
I think so.  I think so.  So—

CG:
Well, how did the turmoil of that time, which had to do with—mostly in those days with racial issues.  How did the turmoil affect you in your ministry?  And your association to him.  Obviously, people in the diocese would have known that you and he were—were friends, and had a good relationship.  But you weren’t David Gracie, either.

FG:
No, no.  No, and I mean, I remember being asked if I’d go celebrate the Eucharist on the steps of something, somewhere, as an act of protest.  And I thought, I said, “I don’t use the Eucharist as a means of protest.  I could stand with a sign.  There are other ways.  But I will not use the Eucharist in this fashion.”  Then basically I was in Yardley for most of this, and so we did some stuff with Trenton, which was the logical place, some sort of summer programs for children at risk, and things like that.

CG:
Right.

FG:
I remember we had someone in the parish who owned a nut shop up at Peddler’s Village, and he gave us pure peanut butter—you know, real peanut butter.  Well of course, these kiddies from Trenton had never eaten this stuff!  They wanted Skippy.

CG:
Yeah.

FG:
You know, so we ended up with all the peanut butter. [Laughs] Anyhow.

CG:
But how did St. Andrew’s respond to the bishop, basically?

FG:
Well, so much of what went on in the diocese was foreign to them, because they didn’t read Philadelphia papers, and what not.

CG:
Because their focus was New Jersey and New York.

FG:
Yeah.  But they—I mean, they were pretty—I think by and large, they’re a pretty progressive group of people.  I mean, they were all for—well, we certainly didn’t have anyone of color in the parish.  But I mean, they were concerned that we reach out to Trenton and things like that.

CG:
Okay.  Were you still there when the irregular ordinations took place, or had you already moved over to St. Martin’s in Chestnut Hill?

FG:
The irregular ordinations occurred the summer between my ending at Yardley and my coming here, in September.

CG:
So you were basically parish-less when that happened?

FG:
I’d already had the farewell from St. Andrew’s, or it was imminent, and then I was going to come to St. Martin’s.  And Bishop DeWitt called me and asked me to stage that service.

CG:
Did you do that? 

FG:
No, and I said to him, I said, “You know, if I was still going to be at Yardley, where I’m known, I would do it.  But,” I said, “To go into a new congregation—clearly this is going to be controversial—where I’m not known, and where you have one of the vice chancellors, Alfie Putnam,” I said, “I think it would be very awkward as a way of entering.”  And he understood.

CG:
Yeah.

FG:
I did say to him—I did say to him, however, I said, “What I do advise is that you use the 1928 Book of Common Prayer, and not one of the new ordination liturgies, because that will make it seem even more startling.”

CG:
Mainstream?

FG:
Mainstream, and startling.

CG:
Yeah.  When you went to St. Martin’s, St. Martin-in-the-Fields in Chestnut Hill, it was a couple of years before General Convention regularized those ordinations, and approved ordinations in the future.

FG:
Yeah.

CG:
You were one of the first priests in the diocese, first rectors in the diocese, to call a woman as an assistant.  So my assumption is, false though it may be, that you’d always been in favor, or most of—you were in favor of ordination of women.

FG:
No.

CG:
No?

FG:
No.

CG:
Tell me about that evolution?

FG:
Well, I remember when I was at Bryn Mawr, I guess it’s probably in 1964 or five, a discussion group of Bryn Mawr College students.  And one of them said, “Can women be ordained?”  I said, “Of course not,” and felt there was no need to say anything more.  Now, I mean, I think the logic of it certainly came across to me, but my High Church-ness was reluctant to sort of see this departure from what I would call a Catholic norm.  
What was extremely helpful, quite frankly, was Gerry [Geralyn] Wolfe, who was a faculty member at the George School in Newtown, and stumbled by chance into St. Andrews, and became—I mean, she was confirmed and baptized there, in that order.  No, I guess we did get her baptized before she was confirmed.  And sort of traveling with her through an exploratory year of seminary, with a Rockefeller grant, and then the sense that she was called to ordained ministry—I mean, sort of traveling with someone you knew through this increasing sense of vocation, and realizing it was real, I think, is probably the thing that most opened me to that possibility.

CG:
Because I don’t remember what it was, but you called her almost as soon as she was a priest, didn’t you, to come and be your assistant?

FG:
She was actually ordained at St. Mary’s, Ardmore, but then she did, after a year or so, come here, yeah.

CG:
Come to St. Martin-in-the-Fields.  Okay.

FG:
But also, I mean, also after the irregular eleven, I mean, Mr. [Charles H.] Woodward, who was very much for all this, said, “Oh, get Sue Hiatt here,” you know.  And I thought, what’ll Alfie Putnam do?  I mean, not that we’d ever talked about the ordination of women, but he was very clear about canonical order.  So, I said, “Well—

CG:
Chancellors are supposed to be, right?

FG:
Well, exactly!  So I said, “Well, will have her do a house Eucharist.”  So, I think Marty Starr was the venue, Marty and Ralph Starr’s house was on Spring Mill, was the venue for this naughty—

CG:
Bells Mill.

FG:
Bells Mill, this naughty Eucharistic moment.  And I remember thinking, am I going to feel something is different or strange when she consecrates the bread and wine?  No, it seems perfectly natural; there’s no problem here.

CG:
So at St. Martin’s, you were in a very different kind of a parish than you’d been in Yardley.

FG:
Mm-hm.

CG:
And you were involved, at this point, with the National Liturgical Commission?  The national church?

FG:
No, not yet.  But I did all the assessment of the first round of trial services for the diocese.  And it was very interesting, because there was a perfect correlation between what the clergy felt, and what their congregations felt.  If the clergy didn’t like the new rites, the congregation didn’t like them.  If the clergy thought they were good, and had prepared the congregation with some instruction, then yes, there was some disagreement, but basically the congregation was okay with them.

CG:
Yeah.  That’s what my congregation was, because we were well prepared by Tom Edwards and Ted Petterson.
FG:
Yeah, yeah.  So, it made a difference.  And I thought, it’s so interesting, too—I thought for some clergy, they are so identified—they identify themselves so completely with the rhythms and cadences of the 1928 Book of Common Prayer, that if you order, reorder any of the service, or change any of the language, they don’t know who they are.  And so some of the rage—I mean, some of the clergy, I mean, the things they wrote!  You could hardly believe!  I mean, the anger, the sense of—the sense of grief.  I think it was grief that Kubler-Ross, you know, grief turns to anger.  And I thought, this is what I’m getting, is grief that this book that just seems so unchangeable, and had always been how they understood themselves, and they could do it in their sleep—suddenly they have to look more closely, or rethink what they’re doing. 

CG:
You know the history of the church pretty well, and liturgy pretty well.  Was there that kind of a reaction when the ‘28 book replaced the 1856 book, or whatever it was?

FG:
Well, there was some.  I mean, my grandmother always felt it was the new prayer book, I mean, the 1897 prayer book.

CG:
’97, right, yeah.  Was the real deal, and this was the new interloper?

FG:
Yeah, though I mean, in fairness, what is now the 1979 Book of Common Prayer is a much more radical revision than 1928 was.

CG:
Sure.

FG:
And then I was elected—remember, I was elected to General Convention for the 1976—that’s when the women’s ordination thing was passed, and I voted for it.

CG:
And that was also when the—

FG:
Prayer book.

CG:
—prayer book was approved.

FG:
It had to go through two.  It was the first reading.  And I remember, I was one of the speakers in favor of it.  And my concluding comment was, “The book is a banquet.  Let us keep the feast.”

CG:
Ooh!

FG:
And so, when I got back, it was in the newspapers.  Anna Hults was a member of [St. Martin’s]—and did needlepoint, as did many women at St. Martin’s, [had] done it up in needlepoint, and I have it framed somewhere. [Laughs]

CG:
That’s lovely.  Okay, so while you’re at St. Martin’s, clearly because you were ultimately elected to the Episcopate eleven years later, you were becoming something of a national person.  I mean, by going to General Conventions.

FG:
Yeah, exactly.  I was now a deputy.

CG:
Tell me about that progression, and had there been other calls for you, or other interest in you as a bishop, before Chicago actually sealed the deal?

FG:
There’d been one—there’d been several things.  One that was terribly funny was when I was still at Yardley.  A delegation came from Seattle, from the cathedral in Seattle, because they wanted a new dean.  And needless to say, I was not chosen.  But they said, and I remember them writing and saying, “You’re too young.  Quite frankly, you’re too young for us,” whatever, “But we know that one day you’re going to be something terrific in the life of the Episcopal Church.”  So it was great fun, several years ago, as the presiding bishop, to go to the cathedral in Seattle, and some of those people were there.  I said, “I remember when you came to Yardley.  Remember what you said?  Here I am!”
CG:
And here I am!

FG:
“The presiding bishop.  You were right.”

CG:
Oh, that’s wonderful!

FG:
The other was a visit from—I remember getting a call one Saturday in Yardley.  “Will Dr. Griswold be preaching tomorrow?” [Laughs] I thought, God, what is this?  I said, not:  who are you?  I said, “Yes, he will be preaching tomorrow.”

CG:
Smart move!

FG:
“And what time is the service?”  I said, “Well, it’s at 9:15 and 11:15.”  “I’m from Trinity Church in Copley Square, and we’re looking for a new rector.  I’m visiting my son somewhere, and so I will probably come tomorrow.”  I said, “Well, I’m sure Dr. Griswold will be happy to see you.” [Laughs] So anyhow, this guy arrives, and I mean, here’s this church that seats maybe 120 people, with a liturgy that is certainly not morning prayer as he knows it.  And I can just—oh, we have a trumpet.  It’s Palm Sunday, and we have a trumpet, and all kinds of things.  And he just—

CG:
This was at St. Martin’s?

FG:
No, no, this is at Yardley.

CG:
Yardley.

FG:
So, he was gone part way through the service.  He was gone right after the sermon.  I thought, he probably can’t believe this.  This is so different from—

CG:
So you were not going to become the next Phillips Brooks?

FG:
No, no.  And once here, there was some, something about a new diocese, the Diocese of El Camino Real in California, and a very aggressive guy came from there, and said, “So, you want to be a bishop?”  And I said, “Well, not necessarily.”  And he said, “Well, we want someone who wants to be a bishop.”  And I said, “Well, one has to discern this, and blah, blah, blah, blah.”  And I think he was sort of appalled that I was not ready to say, “Yeah, I want to be a bishop!”  Anyhow, I met him some years later, of course, as the presiding Bishop.  Lockwood was his name.  And then Seabury-Western was looking for a dean, probably a year before I became the bishop at Chicago.  And I said, “Well, would I have charge of the liturgical life of the seminary?”  And they said, “No, no.  No, the students do that.”  I said, “Well then, I’m not interested.”  So, those were the—oh, and there was Heavenly Rest in New York.  That was another sort of tug.

CG:
But the real push came from Chicago?

FG:
Uh-huh. 

CG:
What was it that made you—“made” may be the wrong word.  What was it that encouraged you, or pushed you, to accept the idea of moving from the parish ministry, where you’d been very successful, and happy, as I understand it to go 

FG:
Oh, yeah, absolutely.

CG:
—into the Episcopate?  Some of it has to be ambition.  I mean, people have that, but—

FG:
Well, I do think that even though a lot of clergy say, “The last thing I’d ever want to be is a bishop,” and some of them do mean it, but I think, you know, in the system, what’s the top of the heap?  It’s being a bishop.

CG:
Yeah.

FG:
In any event, a priest in Chicago, who’d been in this diocese, Larry Handwork—had been at Trinity Buckingham, I believe, when I was in Yardley—was then the rector of St. Luke’s in Evanston.  And called me up and said, “Some of us would like to put your name in for bishop coadjutor.”  Well, I was flattered.  And I said, “Fine, fine.”  So then, things moved along, and I got a series of questions from the diocese, or the search committee, and I decided I wouldn’t answer them because if I did so, it would indicate that I was actively seeking the Episcopate, and that would be an act of unfaithfulness to St. Martin’s, where I was perfectly happy.  
So I went to see my Jesuit spiritual director in Wernersville, to share with him my great humility.  I figured if the Holy Spirit wanted me to bishop, the Holy Spirit would figure it out.  So I said to him, “Well, I got these questions, and I decided not to answer them,” and I went through the same thing.  And he looked at me, and he said, “You are a coward.”  He said, “Unless you know some reason why it would actually be wrong, you must put yourself in a place of availability, and let the community make its decision.  And then you will have to deal either with the poverty of being chosen, or the poverty of not being chosen.  Both will be experiences of spiritual poverty.”  So I went back, and within an hour answered the questions—one sheet of paper.  I learned later on that other potential candidates sent pages and pages.

CG:
Had written tomes of stuff.

FG:
Tomes and tomes.  Mine were sort of two or three sentences.  So then they narrowed it down, and then a group came from Chicago.  It was summer—I think it was summer, and it was the 9:15 liturgy.  And I am told—I don’t remember this at all—I am told that as I was preaching, a cat came down the aisle, and without missing a beat I picked the cat up and continued with the homily while I sort of patted it.  I don’t remember this at all.  I think it’s apocryphal, but that was apparently what sold the sub-committee of the search committee.
CG:
True or not, it’s a great story! [Laughs]

FG:
It is.  So then, then I got elected.  And the day of the election in Chicago was also—
CG:
General Convention.

FG:
Diocesan Convention.

CG:
Yes, because I was there.

FG:
Yeah.  And it was when Lyman announced that he was retiring.

CG:
And he called for a coadjutor.

FG:
And I thought, oh, God!  I just thought, oh, God, I never want to go through this again.  Not that there was any sense that I would necessarily be nominated, but I’m just sort of, ugh!  So I remember Andy Mead, who was then rector of Rosemont, stopping and saying, “Are you in hourly contact with Chicago?”  And I said, “Well, no.”  I said, “Whatever is going to happen is going to happen.”  
And I did leave the diocesan Convention early, as I usually did, because I was so bored with the budget pieces that came toward the end.  And I got back to the rectory here, and Phoebe was ashen.  She said, “I just got a call from Chicago,” from a priest we knew, Arthur Hildebrand, who said to Phoebe, “You better start packing!”  So Phoebe had gone to the liquor store!

CG:
[Laughs]

FG:
And so I came home, and she told me this.  And then the phone rang.  And Hannah was just beginning her first year at St. Paul’s School; I’d taken her up the week before somehow.  And we were talking, and suddenly the operator broke in, and said, “An emergency call from Chicago.”  Hannah said, “Dad, what is that, do you think?”  I said, “I think it may mean I’ve been elected, because if I hadn’t been, they would be so happy that the line was busy, that someone else could call later on and tell me.”

CG:
[Laughs] 

FG:
So that’s exactly what happened.  And of course, that was also the night that I was Snoopy in the parish production of You’re a Good Man, Charlie Brown.  And, that meant—and this is before internets and stuff, so no one—

CG:
Oh, sure!

FG:
No one knew, you know.  I mean, no one knew.  Mickey Lloyd was the only person who knew that I was in this process in Chicago, because he had friends in Chicago who asked if he knew me.  But anyhow, I sat on my doghouse that night, and said, “Yesterday I was a dog.  Today I’m a dog.  Tomorrow I’ll probably still be a dog.  There’s so little hope of advancement.”  And I thought, there’s irony here, you know.

CG:
Oh, yeah!

FG:
And of course, the next day I told the parish what had happened, so.

CG:
I can remember the year before—it was just about a year before when Jim Moodey—

FG:
Exactly.

CG:
—had been elected in Ohio.  Okay, to keep things out of order, what was the principal difference between being a parish priest, a rector, which is an administrative post, as well as a pastoral, and all of that, and being a bishop?  What were the things that were the same?  What were the things that you said, “Gee, I didn’t expect this, or this is very different.”?

FG:
Well, I mean, first of all, you can’t go to seminary and announce that you want to be a bishop, and take special courses in how to be one.  So you stumble into the Episcopate with no prior experience, other than whatever your ministry’s been.
CG:
Right.

FG:
And certainly, to be bishop of the Diocese of Chicago, with 141 congregations.

CG:
About the same size, then, as Pennsylvania.

FG:
Probably, yeah.  It’s very different from being bishop of a diocese of twelve or fourteen congregations, where you can maintain [coughs] a very strong personal relationship to everyone.  And I think the biggest difference was being a bishop is not being a parish priest on a larger scale, because first of all, you do not have a continuing community, I mean, that you meet week by week.

CG:
Every Sunday is a different—?

FG:
Every Sunday is a different place, and you know, every place has its own sort of character.  I mean, I learned pretty soon after being ordained bishop that a sermon, the same sermon preached in two places could produce very different effects, depending on the dynamic of where you were.  And so, a lot of my preaching in Chicago had to be a kind of outline.  I was clear, what I was going to say, but then I had to be ready for looks of recognition, or confusion, so that I could then amplify or modify, or go in a different, a slightly different direction, depending on the relationship I was sensing with the congregation.  
I think being a bishop of a diocese, a large, complex diocese, meant a certain degree of isolation.  You’re always “The Bishop,” so to speak, not that you can’t have friendships with the clergy.  But you’re also canonically responsible.  And there were—I mean, some of my very close friends in Chicago also were people with whom I had engaged in some canonical procedure, and it was sort of, “I thought you were my friend?”  I said, “Well, I am, but I’m also your bishop.”

CG:
Yeah.

FG:
You know, which was awkward.  I think what I learned in Chicago was I was the pastor of systems, rather than the personal pastor of all the clergy.  And that meant that if clergy needed pastoral care, it wasn’t necessarily me who was going to give it, and in some instances the last person they’d want to go to would be the bishop.

CG:
Right.

FG:
So, I mean, having Chilton Knudsen, who subsequently became the bishop of Maine, as sort of the one in charge of pastoral care of clergy, was very important.  

CG:
What a great person to do it, too.

FG:
Yeah.  And I mean, she had all kinds of subsystems at her fingertips, and therapists, and what not.  So making sure that the diocese’s decisions were clear, transparent, accountable—you know, all those sorts of words we use—and trustworthy—was sort of what—that was the way I could guard the health of the diocese.

CG:
One of the things I understand about this Diocese of Chicago when you went there was that it was not a diocese that had been female clergy-friendly, and you brought that point of view with you.  Did you have to struggle with any of the issues of the church at that time, women in the clergy?  I mean, a lot of dioceses did, until just two or three years ago!

FG:
Well, Bishop Montgomery, who was my predecessor, did not ordain women; did allow the bishop suffragan to ordain women.

CG:
Oh, okay.

FG:
So it was not that women could not be ordained; he did not ordain them.

CG:
They could serve in the diocese.

FG:
They could serve in the diocese.

CG:
Okay.  

FG:
I will say that when Barbara Harris was ordained—

CG:
My next question.

FG:
—and I was invited to go and be a communion minister.

CG:
Because you knew her in this diocese?

FG:
Yeah, right.  I was advised by reasonable people.  They said, “You know, given the unsettlement, still, in the Diocese of Chicago, it would be,”—and I think I would have had to cancel, I don’t know, Diocesan Council, or something or other.  They said, “It’s more important that you stay here than that you go.  It’s more important.  It’ll help.  In the long run, it’ll be helpful to this diocese if you don’t rush off to participate in this exciting event, the first woman bishop.”  So I said, “All right, if you really feel that my—my pastoral role at this point toward the diocese is to say, ‘No, I stay at the Diocesan Council, that’s what I will do.’”  So I did not go to Barbara’s ordination.  But, I will tell you—

CG:
What was her reaction to that?  Was she understanding?

FG:
Yeah, yeah.  You know, she was fine.  She was fine.  And the fun thing was that I used to get—before she was ordained I would get these outraged letters, you know:  “You cannot give your assent to this because she does not have a seminary degree.”  So then I would write back, and I would say, “Thank you so much for your concern.  Neither do I.  Isn’t it curious that no objection was raised to my ordination?  Could it possibly be because I am a male?  Yours sincerely.”  Yeah, that was my—

CG:
So you’re spending a decade, about?

FG:
Yeah.

CG:
Tell me about the next step, which was going from being diocesan to being—

FG:
Presiding bishop.

CG:
Presiding bishop, and primate.

FG:
Well, it’s the same thing, because I remember saying—I had a suffragan bishop who wanted to retire.  And I said, “Well, why?  You’re not that old.”  He said, “Well, because you’re going to be the next presiding bishop.”  And he said, “I just don’t want to be in the position where I have to run the diocese.  I would just not be comfortable doing that.”  I said, “Well, that’s nonsense!  Nothing’s been done, or said, or anything.”

CG:
You weren’t a nominee at this point?

FG:
No, no, no, no.  And I had an organizational consultant for the diocese, too, a Jewish woman who was in on—I mean, it was actually at a staff meeting that this came up.  And she said, “Absolutely, you’re going to be the next presiding bishop.”  I said, “Well, this is—.”  I paid no attention to it at all!  I didn’t even entertain it for a second.  And then I guess I just—I guess some people came to see me about being,—you know, part of the search committee for the presiding bishop came to see me, and I said whatever I said.  And then I discovered that I was one of the number that were going to be presented.  
And I got some hate mail, anonymous mail, threatening to expose me, but of course what they want to expose me for had no basis.  But I had to sort of—I had to hand all this stuff over to the presiding bishop’s chancellor.  I said, “I don’t know where this comes from, and there’s no truth to it, but you know, here it is.”  So I mean, I thought, isn’t it interesting there’s sort of evil out there, you know?  And there wasn’t much of this, but there was some of it.  So anyhow, I just thought, you know, at some point something perfectly awful could happen—I don’t know.  
And then, [pause] Philadelphia.  And I thought to myself, I thought, since this is my hometown, for Philadelphia’s sake more than my own, I hope I’m elected, just because it’s, sort of, here’s the Diocese of Pennsylvania that I come from, and all the rest of it.  And then I learned that St. Martin’s, the women of St. Martin’s had done this floral circle over the altar area, and what not.  I thought, Oh, Lord!  You know?  

CG:
Was having the convention—I just thought of this—in Philadelphia sort of the same kind of thing that that cat at that service that wandered down the aisle when you were preaching in front of the people from Chicago?

FG:
Well—

CG:
You wonder if those things don’t happen for a reason.

FG:
Yeah, yeah.  Well, and then of course, the other thing—

CG:
I may have asked you question in 1997 when we talked.

FG:
No.  I mean, I just, I thought, well, this is curious.  And I remember the day itself.  I think [archbishop of Caterbury] George Carey, whom I knew because I had been on a Lambeth planning committee—I think he had breakfast; he and Eileen had breakfast with us, the morning.  And you know, he sort of—he didn’t say, “You’re going to be the presiding bishop,” but there was sort of hope that I would be, because he knew me, and he didn’t know the others.  And I remember feeling very calm!  I mean, very calm about the whole thing.  I thought, well, whatever’s going to happen is going to happen.  
And so it was at Christ Church, and I thought, Oh, this is interesting.  This is where I used to stage diocesan liturgies for, you know, Bishop Ogilby, particularly.  And I walked in, and all the bishops were there.  And Steven Plummer, the Navaholand bishop, was sitting very quietly in a pew.  Other bishops sort of standing, talking, obviously, you know, politicking, or whatever.  And I thought, Oh, Steven looks so calm.  I’m just going to go sit down beside him.  So I went and sat beside him; didn’t say anything.  A few minutes later, Creighton Robertson, who’s Sioux, came into the same pew and sat on the other side, silently—so these two Native American bishops, silent.  So it was like this little zone of quiet.  So then, there was the first ballot, and it was Herb Thompson [who] got the strongest number.
CG:
He was the bishop of Southern Ohio, right?

FG:
Yeah, mm-hm.  And then I got the second highest number, and then the other nominees took up the ballots.

CG:
There were five nominees all together, as I remember?

FG:
Mm-hm.  And I thought, okay, this will be interesting.  The next ballot will tell me something.  Will the smattering accrue to me, or to Herb?  So the next ballot, it was perfectly clear; I mean, I was within a couple of necessary votes.  So I thought, well, I guess the third time around will be it.  And it was.  It was.

CG:
And it was the third ballot.

FG:
And then I remember Bishop Browning announced, “We have an election.”

CG:
He was the presiding bishop at the time.

FG:
Right.  And then I remember bishops stood up.  I sat there, and Creighton leaned down.  He said, “I think it would be appropriate for you to stand up.”

CG:
[Laughs]

FG:
So I said, “Oh, thank you.”  So I stood up, and then he sort of stepped out, and so I thought, I guess I go forward at this point.  So I went forward, and Ed Browning greeted me.  Oh, I did say to him—and this is something that would not go, but I’ll tell you anyhow, because it’s—I said to Ed Browning, “You were right.”  Now, what this referred to was a House of Bishops meeting in Kanuga that had taken place earlier that year.  I think—I don’t know whether I was a nominee at that point, or if it was pre-nominee, but it was his sort of last House of Bishops meeting.

CG:
Right.

FG:
And I had been asked to—

CG:
So it was the one right before—one meeting before General Convention.

FG:
Okay, okay.  Okay, then I guess I was—maybe I was a nominee then.

CG:
Must have been.

FG:
Anyhow, I was asked to be part of the program, and I delivered a supposed encyclical from the Pope, since I was head of the Anglican-Roman Catholic thing.  And it was humorous, and people were amazed how humorous I could be, because I’d always done the liturgy for the House of Bishops.  Oh, the other thing that Bishop Browning had done at that meeting, he said, “You are always the acolyte.”  And he said, “I’m going to be your acolyte, and you’re going to preside at the Eucharist,” he said, “But there’s one condition:  you can’t scold me if I do something wrong!” [Laughs] That was charming!

CG:
It’s a great story.

FG:
Great story.  Anyhow, anyhow—

CG:
So you were elected by the House of Bishops?

FG:
Yeah, but I need to tell you the story.  At that House of Bishops meeting, usually at the end of the day, because I was part of the planning committee and all the rest of it, Ed would say, “Come on over to my room,” to a couple of us that sort of sit around, usually his staff members, and me, and his consultant—so the consultant, Barbara Braver, me, Ed.  And I said to him, I said—I just talked to a bishop who was very unhappy being a bishop.  I mean, the trouble—to go back to bishops for a moment, for many of them, the loss of a parish relationship is just devastating.

CG:
Understandable.

FG:
And people only tell them what’s wrong.

CG:
Right.

FG:
The adulation that they had as parish clergy:  “Thank you so much.  You came and saw my mother when she was sick,” etcetera—that isn’t there anymore.  It’s:  “Why is the church doing this?” or whatever.  So I’d been talking to a bishop who was very unhappy, and was going to retire.  And I said to him, “You know, so many bishops are unhappy.”  And I said, “But you know, I had this dream.”  And I said, “The dream was that I was back at Yardley, as a bishop; I’d been a bishop.  I was now back at Yardley, and it was Christmas Eve, and I was showing a film in the church.  
And I was thinking, this is sort of depressing, you know?  I mean, I love being in Yardley, but I’ve grown beyond that experience.  And now I’m back here again, but I’ve been a bishop.  And I thought, you know, this is so limiting.  And as I thought these thoughts, the doors to the back of St. Andrew’s flew open, and brilliant sunlight filled the church.  And in came Native Americans in all kinds of wild feathers, and bright colors.  And I thought, this is amazing!  And then I went outside, and went over to the parish house, and looked through a window, and an African American woman was stirring some great pot of gumbo, or soup, or something.  I thought, wow!  This is terrific!  Then I went back to the church, which had now become an enormous tent, carpeted in Astroturf.  I don’t know why that’s an important detail, but anyhow.

CG:
[Laughs]

FG:
“And there was a little altar in the middle of this space.  And I was standing in an alb, and all these people were talking with one another, sort of around this space.  I sort of took in the scene, and someone came up to me and said, ‘You have not been demi-goggled.’  And I said, ‘That’s not a word.’  And he said, ‘It is, and you have not been demi-goggled.’  And with that, I woke up and said, ‘I have not been demi-goggled.’”

CG:
Okay.

FG:
And so I said to Ed Browning, I said, “I think that’s about being the bishop of Chicago, you know, the diversity and all the rest of it.”  He said, “No, it’s about being the presiding bishop.”

CG:
It’s a great story.

FG:
And I said, “Well, time will tell.”  So when I went forward, I said, “You were right.” [Laughs]

CG:
That’s cool.  After you were elected by the House of Bishops, it was confirmed by the House of Deputies.

FG:
Yeah.

CG:
And three months later, you took the oath of office in Washington.

FG:
Yeah.

CG:
One of the first things that you faced in your “calm time” as presiding bishop was the Lambeth Conference in 1998.  That was one of your first things, I guess, as PB.

FG:
Yes.

CG:
That was a very contentious time.  What was it like, all of a sudden, to be the focus of so much anger and hatred from other—other provinces in the church, and being the representative—not alone at Lambeth, because all bishops go—but you were sort of the head honcho at that, from ECUSA’s point of view.
FG:
Well, let’s see.  The meeting was preceded by a retreat for primates in Yorkshire.  And George Carey’s helpful son, Andrew, who ran the Church Times—not the Church Times, the Church of England newspaper, I think, the evangelical newspaper—had an article about Bishop Spong.  And I can’t remember the actual words, but saying, like, “The Africans are witch doctors,” or something demeaning.  And this issue of the church being in the newspaper appeared during this retreat, and the African primates were enraged!
CG:
Understandably.

FG:
So we hadn’t even gotten to the Lambeth Conference.

CG:
Right.

FG:
So, you know, that was sort of the beginning of it.  And the other piece, that I don’t think any of us were aware of, was—and I can’t think of what it was called—but this very conservative group from this country had rented the Franciscan Center in Canterbury, and had—they were politically very clever.  I mean, they’d done all this work with the African bishops and what not.

CG:
They’d stirred the pot.

FG:
They’d stirred the pot, and they were giving them, you know, travel money, and all kinds of perks, and having special meetings for them, and all the rest of it.  So in a sense, the Lambeth Conference was undermined by this other—this other force.

CG:
Yeah.

FG:
And I don’t know—I mean, George Carey was, I think, quite naïve, you know.  “Oh well, they’re just—you know, they’re just good Anglicans,” and what not.  But I don’t think he was aware of the extent of the sort of political inroads they had made.  Then the sexuality report was put together, which was very fair and balanced.  It left all kinds of things of nuance to open.

CG:
Yeah, and this was well before Gene Robinson was—?

FG:
Yeah, yeah.  And then we were to vote on it.  And the rules of the Lambeth Conference were such that any amendments had to be submitted twenty-four hours before they were considered.  Well in this case, we came into an afternoon meeting, and there were things on our chair, amendments to this report, that of course, first of all, contravened the very rules that had been set up.  But there they were.  And this was, you know, some phrases about:  inappropriate in terms of scripture, or something or other—just a few tiny phrases.  
But of course, the other thing about the report was that it talked about listening.  I mean, it talked about “opening our ears to the experience of homosexual persons”—I think that was the language that was used.  And I thought, you know, some of this report is okay, and is a challenge to some of these Africans who say there’s nothing to talk about.  But some of these phrases are very problematic, in terms of where we’re heading, or where we really are in the Episcopal Church, and certainly in Canada, and in the UK, too.  So it came to a vote, and I abstained, as did, I think, twelve, including Rowan Williams, because I thought, there’s stuff to work with here, and there’s also stuff that I can’t approve of.  
But I then went to George Carey, and I said, “I will fund an international conversation on human sexuality.  You can choose the bishops, but it’s to take seriously that part of this resolution that says we have to learn, more broadly, the experience of homosexual people.”  So, I mean, we put that together, and we even wrote a very good report, which of course George Carey commended, and all the rest of it.  But it never was taken seriously, in terms of the invitation to listen, until much later—much later.  Years later.  And it was interesting, because—[pause] several Africans there, but it was very skillfully overseen by a group called Public Conversations from Boston that Tom Shaw had actually used.
CG:
The bishop of Massachusetts.

FG:
Yeah, right.  Exactly.  So we used Public Conversations, then.  And so there was a real trust and respect, and I mean, if what we did as a small group had become a more broad reality, everything would have been in a very different place.

CG:
Yeah.

FG:
But George never—he never pushed this report.

CG:
Well, isn’t the archbishop of Canterbury somewhat like the presiding bishop?  And I’ll get to this in a second. 

FG:
Yeah.

CG:
But isn’t he torn between what he believes and what he thinks is right, with what he has to do to try to keep the communion together?

FG:
Yeah, exactly.  Exactly, exactly.  And then, you know.

CG:
Didn’t you face some of that as PB?

FG:
Well, certainly.  Absolutely!  Absolutely.  I mean, I’d meet with bishops in various parts of the country, and I’d say, “My friends, what you think is normative here, in the Southwest, is not considered normative in the Northeast.”

CG:
Yeah.

FG:
“And it’s all part of one larger conversation,” you know?  And I’d say the same in the Northeast, you know.

CG:
Sure.  It works both ways.

FG:
Exactly.  “And you all need to be part of a larger conversation.”

CG:
All right.  So after Lambeth, a number of things are going on.  The number of dioceses—

FG:
A piece of it, too, is anger toward the—the political reality of the United States.

CG:
Okay.

FG:
And so, I mean, a lot of—

CG:
Say a little more about that.

FG:
Well, I mean, a lot of African countries felt that basically, they were in thrall to US culture, US business.  I remember once in Nigeria watching a television program made in the United States; all black actors, obviously, because it was for export.  It’s nothing you’d ever see in the United States.  And it was all about very rich black people in California, with enormous Bentleys and Rolls Royces.

CG:
Right.

FG:
And they were having sex all over the place, and what not.  And I thought, you know, this is what they think the United States is!

CG:
So there was this feeling that the United States was what, arrogant, and something of a bully?

FG:
Arrogant, a bully, and a debased culture.

CG:
Okay.

FG:
And so, the Episcopal Church, by virtue of being US, was just sort of implicated in all this as well.

CG:
Okay.  As your primacy developed, women in the priesthood became less and less of an issue.
FG:
Yeah.

CG:
Fewer and fewer diocese were upset about that, and the gay issue took over, with the ultimate election of New Hampshire, again, oddly enough, because of your connection to New Hampshire, of V. Gene Robinson as the first openly gay partnered bishop.  And that was approved, and that created a firestorm not only in the American church as I understand it, but throughout the Anglican Communion.  And again, because you were supportive of it, and you participated in his consecration and all of that, I imagine you were somewhat in the gun sights again because of that.

FG:
Well, there was a special meeting of the primates prior—after the General Convention had approved it, and prior to his ordination, in the library of Lambeth Palace, in which the primates wrote something saying, “As a body, we cannot approve of this.”  And the phrase “as a body” was put in by then-Primate of Canada—what is his name? He’s retired.  It’ll come to me in a moment.  I know his wife’s name is Dorothy. [Michael Peers].
CG:
Doesn’t make any difference.

FG:
Anyhow.  Anyhow, his point, quietly to me, was, “This saves us from an individual—it’s not that we personally agree with this, but we can say as a body, this is this body’s corporate position.”  So then I had to go to a press conference immediately after that, with [archbishop of Canterbury] Rowan [Williams], and some conservative archbishop—I think the archbishop of the West Indies.  And someone said, “Well, is this going to take place?”  Oh, I know—the primates asked me if I would oblige Gene to step down, as Rowan had, I think—had Rowan done Jeffrey John yet?
CG:
I don’t think so.

FG:
No, I guess not.  Okay, and I said, “You know, that is quite impossible, because he has been duly elected by the clergy and people of his diocese, and this has been ratified by the General Convention.”  I said, “What I can do is inform him of your concern, but I’m not going to ask him to—

CG:
Resign.

FG:
—resign, or not go forward.”  And then the press conference, I was asked, “Well, will this take place?”  And I said, “Well, all ordinations say ‘God willing,’ and presumably it will take place, but something could happen.”  And they said, “Like what?”  And I thought; I said, “Well, the second coming could occur.”

CG:
[Laughs]

FG:
Well, that got translated here as, “Not unless the second coming occurs,” as a kind of belligerent comment.

CG:
Until hell freezes over, kind of thing?

FG:
Right, that kind of thing, exactly.  So that enraged people like John Howe, ‘til I explained.  And then some primates thought that by virtue of this groups saying, “As a body, we cannot approve of this,” that obviously, then, I wouldn’t do it. 

CG:
Which of course, you did.  And the Communion—but it must have been tough for you.  I’ve known you long enough and well enough to know that you have a wonderful sense of humor, and you have a fabulous wife.  Those two things must have been part of what kept you from swallowing a .38 at times, I would think.

FG:
Well, I think the part that was difficult was the aftermath, and what I was obliged to give up, or the friendships that ended, or the relationships that ended, that were sort of the consequence, the cost of that.

CG:
With other bishops, you mean?

FG:
Yeah, and other parts of the Communion.  I mean, I’d give them—I mean, Peter Akinola, even after ’98, had invited me to give a retreat to his bishops.  And they said, “You’re actually a person of faith.”  I mean, I had a positive relationship with the church in Nigeria, which of course, ended abruptly.
CG:
Abruptly with Gene Robinson.

FG:
Well, partly because the ordination was televised around the world.

CG:
Yeah.

FG:
I have a Jesuit friend who was here the other night, and he said, “Oh, I saw it in Honduras as it was happening.”

CG:
Yeah, with the expansion of the media, and social media and stuff, which was happening then, I would imagine that many people were more aware of it, and could actually do things. 

FG:
Yeah.

CG:
Let’s change the direction of the conversation for a minute.

FG:
Yeah, right.

CG:
I promised you I’d get out of here in two hours, and I think we’ll be able to do it in less time than that.  Let’s talk about—let’s focus on the Diocese of Pennsylvania.

FG:
Yes, okay.

CG:
During your time as presiding bishop, our bishop, Charles Bennison, and our standing committee, came into significant conflict.

FG:
Uh-huh.

CG:
It was in 2006 when it began.  First of all, explain to me what authority, if any, a presiding bishop has over another diocese’s bishop, and you can explain that.  And secondly—and you spoke often, frequently, about this at the time—what you had recommended, and what you had hoped would happen, that ultimately didn’t, and he was then inhibited under your successor.

FG:
There is a new canon now that I think probably—that I urged the Canonical Committee to draft before I finished my term.

CG:
Right.

FG:
But they didn’t until after I finished my term.  That deals with relationships between bishops and dioceses that come to a point where they’re not longer life-giving.  So there are ways now in which—

CG:
But they didn’t exist when you were—?

FG:
They didn’t exist.

CG:
No.

FG:
And the only canonical avenue was some canonical offense.  And failing that, there was probably what you might call persuasion. [Coughs]

CG:
And that’s the PB’s role in this, is you don’t have any authority; you can’t say, “Charles, you’ve got to go away.”

FG:
No.

CG:
But you can say, “Charles, it would be a really good idea if you would.”

FG:
Yeah.  Well, I knew—I mean certainly, Charles Bennison is a highly intelligent, and very articulate person, and I think could be very much at home in a seminary setting, a teaching setting.

CG:
He came from that.

FG:
Right, that didn’t have a kind of pastoral dimension to it, because I think that was the most problematic area, was his sort of pastoral rapport with people in the diocese, or committees in the diocese.  So, you know, I did—I did recommend, I urged him to consider, retiring and returning to some sort of academic or seminary setting, so that the good that he’d done could be celebrated, and not carry things to a point where negativity would overrule.

CG:
Which is what ultimately did happen?

FG:
Yes, which unfortunately is what happened.  But I think now there are ways in which, if not the presiding bishop directly, there are panels of bishops and lay people who become a court of some sort.

CG:
Yeah, well I was told that one of the reasons why Bishop Bennison retired when he did, which was after the rollout of the history, which we’re working on now, was that there was the threat that that canon was going to be invoked, and he was going to go through this whole process again, and he just said, “Enough already,” and he did the right thing.

FG:
Yeah.  That could well be; I don’t know.

CG:
I don’t know whether that’s true or not, but that I’ve heard.  So since November 4th, 2006, when you handed over the primatial staff to Katharine Jefferts Schori, what have you been doing?  Except moving back to Philadelphia.

FG:
Yeah.  Well, what’s happened is, places I’d visited briefly, such as Cuba, and I had been to Japan, I think, briefly.  And I’d been to, I think, [South] Korea, briefly.  Some of these places could say, “Well, can you come back and stay longer, and do something more substantial than just rush through?”

CG:
Right.

FG:
So, I mean, I spent a month in South Korea, teaching, which I enjoyed tremendously.  And I spend a month in Japan, lecturing and teaching.  And I spent two months in Cuba, at a seminary.  And then I spent time at Virginia Seminary, EDS, CDSP, Seabury-Western.  I think those are the places.

CG:
CDSP is—?

FG:
Church Divinity School of the Pacific.  I’ve done some teaching at those places.  And I’m going to Sewanee next week, to be at the seminary for a week.  And I do a number of clergy conferences, diocesan clergy conferences.  And I do some random lecturing.  I mean, I’m doing something in Virginia for Roman Catholics, Episcopalians, and Lutherans, on the significance of Vatican II.  And I’m writing—I wrote a little prayer book, and I’m writing something fuller that’s partly autobiographical.  So, and then I rake leaves! [Laughs]

CG:
[Laughs] One of the things that we didn’t talk about was the whole explosion of the ecumenical relationship of the Episcopal Church.  You were very much involved with the Catholic—Anglican-Catholic business.  But during your term, the Episcopal Church and the—

FG:
Lutheran.

CG:
—Lutheran Church, and the Moravians, all came into full Communion.  Or the Moravians may have been after?

FG:
The Moravians were after.  The Lutherans, yes.

CG:
That was a big deal for you, wasn’t it?

FG:
Yeah, mm-hm.  When I was here at St. Martin’s, I taught a couple of times at the Lutheran seminary.

CG:
Right.

FG:
Now granted, I was teaching mostly Anglican students, and that was the purpose of my being there, but it did sort of get me involved with my Lutheran counterparts, and discovered a great deal of commonality.  I mean, we’re all highly liturgical, and somewhat traditional in our liturgical patterns, so there’s a natural affinity there.

CG:
Do you think there’s some hope that there’ll be more of that?  And with the new Pope, do you think there’s any chance that there’ll be some—some closer ties with Rome?

FG:
Well, it’s interesting.  A Roman Catholic archbishop in England has said something about he thinks it’s time for Anglicans to be allowed to receive communion in Roman Catholic churches.  Now, has he said that solely as an individual?  Or, I mean, since in Rome you don’t hear too much sort of personal opinion like that, other then from the Pope these days, now.  But I thought, hm, is this a trial balloon that he’s the mouthpiece for?  Is this something that is actually going to evolve?

CG:
Episcopalians are not allowed—I mean, the Romans don’t want Episcopalians to receive.

FG:
Right.

CG:
But do we also forbid it?

FG:
No.  No.  We simply say—I mean, the most general criterion is if you are a Christian who receives communion in your own tradition, you are welcome to receive communion with us.  And some people go even further than that, and say, “Anyone who wants to receive communion can receive communion.”  Yeah.

CG:
All right.  
[End of Interview]
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